
truly domestic animals: the Apache 
and Navaho with cattle and sheep, re- 
spectively (P. Kunstadter); the Chukchi 
and reindeer (A. Leeds); Bedouins and 
their dromedaries (L. E. Sweet); the 
Dodo of northern Uganda and their 
cattle (W. W. Deshler); the Tibetans 
and a variety of ungulates (J. F. 
Downs and R. B. Ekvall); Inca and 
pre-Inca Indians and the llama (J. V. 
Murra); Hindu Indians and the zebu 
(M. Harris); and our modern indus- 
trial society with range cattle and sheep 
(A. Strickon). One essay is concerned 
with the relationship of the native 
Australians to their half-feral dingos 
(M. J. Meggitt), while two deal with 
groups that depend completely on 
hunted animals (the northeastern Al- 
gonkian Indians today; R. Knight) or 
used them as a major nutritional 
source (Chippewa and Sioux in the 
upper Mississippian valley into the 
19th century; H. Hickerson). All of 
these authors are professional anthro- 
pologists except Deshler, who is a ge- 
ographer. 

One essay (A. P. Vayda) intro- 
duces the concepts and possible uses 
of ecological information and princi- 
ples into social anthropological studies, 
and two terminal essays, one by the 
geographer H. Aschmann and the other 
by the philosopher P. W. Collins, 
are summary evaluations from their 
authors' respective points of view. 
There are many more interesting and 
provocative ideas presented, which 
are in major part more fully discussed 
in the two final chapters, than can be 
reviewed here. 

Although study of the relation be- 
tween an animal species or a fauna 
and the culture of the individual so- 
cieties is as near to an announced aim 
as the book has, at least one persistent 
theme, even if seemingly not always 
recognized by each writer, was the 
functional correlation between the 
physical environment, the social en- 
vironment, and the animal popula- 
tions. Collins thoughtfully discusses 
this study of "functional analysis" and 
concludes that almost all cultural 
traits do probably have a functional 
meaning (in biology we would say 
"survival value") even when they may 
seem most absurd to the outsider. 
Harris's "Myth of the sacred cow" of- 
fers the best example; to the tourist 
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better stock and yielding more milk, 
so runs the argument, would be better 
for the individual peasant and, thus, 
for India. Harris shows that, with the 
present farming practices and economic 
situation, the abundant cows are vi- 
tal to the survival of the peasant pop- 
ulation. The taboo on the killing of 
cattle protects a major factor under- 
lying what is at best a precarious 
subsistence economy. The same kind 
of conclusion is independently reached 
by Deshler, who finds that the Dodo 
tribe of northern Uganda keeps what 
seems at first glance to be a vast over- 
supply of scrub cattle on poor range 
land; actually, such cattle are a form 
of insurance, used in the emergency 
caused by the not-infrequent crop fail- 
ures. In both India and Uganda the 
cattle are those that can survive under 
the present conditions, which will 
have to be drastically altered before 
cattle of higher productivity can be 
utilized by the native peoples. 

Three authors agree that where life 
is harsh, as with the Bedouin, the 
Chukchi, and the northeastern Al- 
gonkian, people must have great free- 
dom of movement to be able to sur- 
vive times of stress in an environment 
that is essentially marginal. (The 
same is true of the native Australians, 
although this is not discussed in Meg- 
gitt's essay.) An attempt at govern- 
mental control of such human free- 
dom, in the supposed interests of con- 
servation of the furbearers, led to hu- 
man starvation among the northeast- 
ern Algonkian. (What communization 
may have done to the Chukchi since 
1920 is not mentioned.) Surprising 
parallels emerge in the comparison of 
the desert Bedouin with the Arctic 
Chukchi of the turn of the century. 
In each instance a sparse vegetation 
can be utilized, for the success of 
an organized human society, only by 
the manipulation of a single large 
ruminant, which can be kept in herds 
but which has to be -moved frequently. 
Within this environmental framework, 
both societies have developed a mascu- 
line pattern of aggressive individuality, 
in which the "good" man is cast in 
the heroic mold of active leadership, 
individual stamina, physical prowess 
and courage, and personal generosity, 
a program rewarded by success in love 
and wealth of herds. At the same time, 
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and wealth, while simultaneously the 
man of many herds, stripped of all 
wealth by warfare or natural disaster, 
is expected to rebuild his family's for- 
tune in his own lifetime. A man, a 
real man, lives so that sagas will be 
sung of him. 

One finds here the essence of the 
pastoral nomad, whether Bedouin or 
Chukchi, Mongol or Scythian or Tau- 
reg, Gaucho or American cowboy- 
even though, as delineated in Strick- 
on's essay, the latter two are merely 
paid servants of a commercial enter- 
prise. There is an essential core of free- 
dom and adventure in the life of such 
herd keepers which has appealed to 
all men (except possibly those being 
raided by the unruly nomad). This 
core is devoutly espoused by its own 
participants in their own lore and love 
of living, and is sufficient explanation 
for the success of this motif as ex- 
pressed in film and television. The 
functional values of such behavior and 
attitude to the survival of the nomad 
society are obvious, but is the viewer's 
release from the stress or trivia of 
modern living a sufficient function 
to have survival value in western so- 
ciety? 

Certainly to a biologist such as my- 
self, the study of human social forms 
against a background of time, physical 
environment, and biota has fundamen- 
tal meaning. 

CHARLES A. REED 

Department of Biology and 
Peabody Museum of Natural History, 
Yale University 

Erratumj: I find an error of fact in my book 
review, "Quaternary Geology Reviewed" (1 Oct., 
p. 49, paragraph 4, column 3). The review states 
that ". . . Pleistocene mollusks along the arctic 
coast of Alaska have Atlantic rather than Pacific 
Ocean affinities, suggesting that the bridge existed 
during much or all of Pleistocene time .. ." 

The mollusks referred to are late Tertiary, not 
Pleistocene. Pleistocene mollusks with Pacific 
Ocean affinities are known along the coast of 
Alaska north of Bering Strait. Hopkins, who 
has reported most fully on the geologic history 
of the land bridge [Science 129, 1519 (1959)], re- 
ferred to these occurrences. From this and other 
evidence he concluded that seaways connected 
the Arctic and Pacific Oceans during the inter- 
glaciations, that the bridge existed during the 
glaciations, and that its climate then was severely 
arctic. 

The point of the paragraph remains unchanged; 
a glacial maximum is hardly a favorable time 
for migrations practically at the Arctic Circle. 

-CHARLES B. HUNT 

Erratum: I regret that I made an error in my 
book review of The Native Americans [Science 
149, 1364 (1965)], where I cite MacNeish for a 
date of 6500 B.C. as the earliest find of maize. 
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